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228 " CHAPTER XXV [om. 524

fire is 2 track * with a parapet built along it, like the streen ar 2

puppet-show, which hides the performers while they show their
puppets over the top.

I see, said he, ,
Now bchind this parapet imagine persons carrying along vari-
ous artificial objects, including figures of men and animals in wood

- of stone or other materials, which project above the parapet, Natu-

rally, some of thesc persons will be talking, others silent.?
Itisa strange picture, he said, and a strange sort of prisoners.
Like ourselves, I replied; for in the first place prisoners so con-
fined would have seen nothing of themselves or of one another,
except the shadows thrown by the firelight on the wall of the
Cave facing them, would they ?

heads.

And they would have seen as little of the objects carried past.
Of course.

Now, if they could talk to one another, would they not suppose
that their words referred only to those passing shadows which
they saw? ®
" Necessarily.

And suppose their prison had an echo from the wall facing
them? When one of the people crossing behind them spoke, they

could only suppose that the sound came from the shadow passing
before their eyes, -

No doubt,

1The track crosses the passage into the cave at right angles, and is abore the
parapet built along it . . '

2 A modern Plato would compare hi_s;!Cave to en underground cinema, where the
audience watch the play of shadows thtown by the film passing before a light at
their backs, The film itself js only an image of ‘real’ things and events in the world
outside the cinems, For the flm Plato has to substitute the elumsicr apparatus of

a procession of artificial objects carried on theie heads by persons who are merely

- part of the machinery, providing for the movensent of the objects and the zeunds

whose echo ‘the prisoners hear. The parapet prevents these persons' shadews from
being cast on the wall of the Cave,

. P Adam’s text and interpretation. The prisoners, having scen’ nothing but shadows,
cannot think their words refer to the objects carried past behind their backs. For
them shadows (images) are the only réalities. :

Not if all their lives they had been prevented from moving their |
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In every way, then, such prisoners would recognize as reality
nothing but the shadows of those artificial objects.!

Inevitably. _

Now consider what would happen if their refease from t}-lc
chains and the healing of their unwisdom should come about in
this way. Suppose one of them set free and f(?rccd suddcgi_y.to
stand up, ‘turn his head, and walk with eyes Jifted to the light;
all these movements would be painful, and he would be too daz.
zled to make out the objects whose shadows he had been .uscd to
see. What do you think he would say, if someonc told 'hxm that
what he had formerly seen was meaningless illusion, but now,
being somewhat nearer to reality and turned towards more real
cbjects, he was getting a truer view? Suppose further that he were.
shown the various objects being carried by and were made to say,
ia reply to questions, what cach of them was. Would }'nc not be
perplexed and belicve the objects now shown him to be not so
real as what he formerly saw? ?

[es, not nearly so real.

}mc,i if he Wcryc forced to lock at the firelight itself, wonld not
his eycs ache, so that he would try to escape and U:trn back to t:hc
things which he could see distincely, conV{nccd that thcy‘ really
were clearer than these other cbjects now being shown to him?

Yes, S . - -
And suppose someone were to drag him away forcibly up the
steep and rupged ascénit and not let him go untll. he had hau.ICd
hitn out into the sunlight, would he not suffer pain and vexation
at such treatment, and, when he had come out into the light, find
his eyes so full of its radiance that he could not see a single oae of
the things that he was now told were real?

Certainly he would not see them all at once.

He would need, then, to grow accustomed before he could see
things in that upper world.® At first it would be easiest to malfc
out shadows, and then the images of men and things reflected in

L The state of mind called erkasiz in the previous chapter,

2The first cifect of Socratic questioniag s perplexity. GF p. 8.

¥ Here is the moraf—the need of habituation by mathematical study before dis-
cusiing moral ideas and ascending through them to the Form of the Good.
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where, to dispute about the shadows of justice or the images that
cast those shadows, and to wrangle over the notions of what is
right in the minds of men who have never beheld Justice itself.?

It is not at all strange.

No; a sensible man will remember that the cyes may be con-
fused in two ways—by a change from light to darkness or from
darkness to light; and he will recognize that the same thing hap-
pens to the soul. When he sees it troubled and unable to discern
‘anything clearly, instead of laughing thoughtlessly, he will ask
whether, coming from a brighter existence, its unaccustomed vision
is obscured by the darkness, in which case he will think its condi-
tion enviable and its life a happy one; or whether, cmerging from
the depths of ignorance, it is dazzled by excess of light. If so, he
will rather feel sorry for it; or, if he were inclined to faugh, that
would be less ridiculous than to laugh at the soul which has come
down from the light.

That is a fair statement,

If this is true, then, we must conclude that education is not what
it is said to be by some, who profess to put knowledge into a soul
which does not possess it, as if they could put sight inte blind eyes.
On the contrary, our own account significs that the soul of every
man docs possess the power of learning the truth and theorgan
to see it with; and that, just as one might have to turn the whole
body round in order that the eye should sec light instead of dark-
ness, so the entire soul must be turned away from this changing
world, until its cye can bear to contemplate reality and that su-
preme splendour which we have called the Good. Hence there may

well be an art whose aim would be to cffect this very thing, the

conversion of the soul, in the readiest way; not to put the power
of sight into the soul’s eye, which already has it, but to ensure that,
instead of looking in the wrong direction, it is turned the way it
ought to be. L

Yes, it may well be so.

It looks, then, as though wisdom were different from those or-
dinary virtues, as they are called, which are not far removed from

11a the Gorgias 486 a, Callicles, forecasting the trial of Socrates, taunts him with
the philosopher’s inability to dcfend himself in 2 court.
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‘bodily qualities, in that- they can be produced by habituation and

exercise in a soul which has not posscssed them from the first.
Wisdom, it seems, is certainly the virtue of some divinér faculty,
which never loses its power, though its use for good or harm de-
pends on the direction towards which it is turned. You must have
noticed in dishonest men with a reputation for sagacity the shrewd

lance of a narrow intelligence piercing the objects to which it is

directed. "There is nothing wrong with their power of vision, b‘ut
it has been forced into the service of evil, so that the keener its
sight, the more harm it works. '

Quite true,. '

And yet if the growth of a nature like this had been pruned
from earliest childhood, cleared of those clinging overgrowths

~ which come of gluttony and all luxurious pleasure and, like leaden

weights charged with affinity to this mortal world, hang upon the
soul, bending its vision downwards; if, freed from these, the so‘ul
were turned round towards true reality, then this same power in
these very men would sec the truth as keenly as the objects it is
turncd to now. '

Yes, very likely.

Is i; nortyalso l);kcly, or indeed certain after what has been said,
that a state can never be properly governed either by the uncdu-
cated who know nothing of truth or by men who -are allowed to
spend all their days in the pursuit of culture? The 1gpox:ant.havc
no single mark before their eyes at which they must. aim in all
the conduct of their own lives and of affairs of state; anid the oth?rs
will not engage in action if they can help it, dreaming that, while
still alive, they have been translated to the Islands of the Blest..

Quite true. )

It is for us, then, as founders of a commonwealth, to bring com-

ulsion to bear on the noblest natures. They must be made to
climb the ascent to the vision of Goodness, which we calied th::
highest object of knowledge; and, when they have looked upon it
long enough, they must not be allowed, as th_cy nOW are, to remain
on the heights, refusing to come down again to the Pnsoncrls or
to take any part in their labours and rewards, ho“fci:vcr much or

lictle these may be worth. -
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